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ARTICLE INFO ABSTRACT

Received: 10-02- 2023  ‘Ilm al-Kaldm, also recognized as Scholastic Theology, stands as a discipline within

Accepted: 27-04- 2023  Islamic studies dedicated to probing the core tenets of the Islamic faith and
presenting substantiated arguments to uphold them, thus addressing any doubts
that may arise. This field of inquiry emerged as an essential response to the need
for safeguarding the creed of Islam against the adverse influences of philosophical
schools such as Jabariyya and Mu'tazila. TIm al-Kaldm primarily delves into
Islamic doctrines, with particular emphasis on concepts like the Unity of God, the
Divine Attributes, and the nuanced notions of universal and restricted
prophethood. However, divergent opinions among Muslim sects regarding the
specific articles of faith (Usil al-Din) that require unwavering belief exist. As a
result, an extensive corpus of literature has been generated in Arabic, enriching
scholarly discourse in both the Arab world and India.
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Introduction:

‘Ilm al-Kalém, a compound term in Arabic, combines the word ‘ilm, meaning 'science’, with kalam, which
translates to "speech". Hence, it is commonly rendered as 'Scholastic Science' or "Theology'. It serves as a
philosophical discipline designed for the study of Islamic theological principles through dialogues. In Islamic
practice, this field of knowledge pertains to the pursuit of theological understanding through debate and
argumentation. A scholar specializing in kaldm is referred to as a mutakallim (plural mutakallimiin). Various
interpretations exist regarding the nomenclature of this discipline; one such interpretation suggests that the
principal controversy within kaldm revolves around whether the Word of God, as revealed in the Qur’an, can
be regarded as part of God's essence and thus uncreated, or whether it constitutes speech in the conventional
sense and hence created. !

Regarding ‘Ilm al-Kaldm, Al-Farabi (d. 950 A.D.) describes it as "a discipline that empowers individuals to
uphold the doctrines and practices prescribed by the religious legislator and to refute any opposing views."2
In this vein, Muslim theologians, or mutakallimiin, elaborate that Kaldm is the science dedicated to firmly
establishing religious beliefs by presenting evidence and dispelling doubts. The realm of religious beliefs, or
‘Aqad’id, has been placed under the purview of ‘Ilm al-Kaldm, offering clarification and defense on matters of
faith to safeguard against the influence of doubters and deniers. 3

A new theological movement emerged as a reaction against the innovations of the Mu‘tazilites towards the
end of the third century A.H. This movement, spearheaded by proponents known as Mutakallimiin, utilized
Kalam as a rational science aimed at reconciling authenticity with religious laws. It is noted that the true
pioneer of scholastic theology was Abi al-Hasan al-Ash‘ari (260-324/873-935) of Basra. 4

As previously mentioned, several factors contributed to the advancement of the science and literature of ‘Ilm
al-Kaldam. Notably, Wasil ibn ‘Ata’ (d. 131 A.H. / 748 A.D.) is credited as the founder of the Mu‘tazilid school.
Initially a disciple of Hasan al-Basri (d. 728 A.D.), Waisil ibn ‘Atd’ diverged from his teacher's creed during a
class discussion on hadith interpretation, leading him to develop his own rational reasoning and arguments.
Consequently, those who adopted Wisil ibn ‘At3’'s teachings became known as the Mu‘tazilids. 5
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Besides Wasil ibn ‘Atd’, figures like ‘Amr ibn ‘Ubayd and the precursor Dirar ibn ‘Amr played significant
roles as early proponents of Mu‘tazilid doctrine. The Mu‘tazilite school subsequently split into two factions.
Abi al-Hudhayl al-Allaf (d. 841 A.D.) is recognized as the founder of the Basra school, which gained strength
through collaboration with figures like Mu‘ammar, al-Nazzam, al-Jahiz, al-Jubba'i, and Abti Hashim (d. 933
A.D.). Meanwhile, the Baghdad school was led by Bishar ibn al-Mutamir (d. between 825 - 840 A.D.).
Noteworthy individuals such as al-Murdar, Thumama, al-Khayyat, and al-Ka‘bi (d. 931) contributed
significantly to enhancing the reputation of this school. ¢

Mu‘tazilism emerged as a movement seeking to interpret religious doctrines through reason. Mu‘tazilids
were recognized as independent thinkers who held diverse views on various religious and philosophical
matters.” This overview aims to underscore the contributions of Mu‘tazilid scholars.

In support and defence of Mu‘tazilism, al-Khayyat authored a controversial manual titled Intisdr against Ibn
al-Rawandi. The Qadi, ‘Abd al-Jabbar (d. 1025 A.D.), initially penned a book named al-Mughni fi Abwab al-
Tawhid wa al-‘Adl and later composed Kitdb al-Majmu ‘ fi al-Muhit bi al-Taklif. Additionally, in the modern
era, we encounter a synthesis of scholastic theology titled Shark al-Usiil al-Khamsa (1965 A.D.) by Dr. ‘Abd
al-Karim Uthméan bin Mahmdad al-‘Uthman from Syria (1929 - 1972 A.D.). He pursued academic degrees from
a Bachelor's in Sociology to a Ph.D. in Islamic Philosophy from Jami'a Fu'ad al-Awwal University in Egypt.
However, it is noted from a reliable source that the aforementioned work was compiled by a Zayd1 disciple.

Of note, the teachings of ‘Abd al-Jabbar were preserved in the book titled Mu ‘tamid f7 al-Usiil al-Figh by his
disciple, the jurist Ab{ al-Husayn Ibn al-Tayyib al-Basri. 8 In this context, Professor Fariq adds that Wasil ibn
‘Atd’, the progenitor of Mu‘tazilid doctrine, authored several manuals including "Kitdb Asnaf al-Murjia,"
Kitdb al-Manzila Bayna al-Manzilatayn, and Kitdb al-Khutab fi al-Tawhid wa al-‘Adl. 9

The influence of Greek rational dialectics on Mu‘tazilid thought is evident, whereas the Ash‘arids emerged in
opposition to Mu‘tazilism. Abi al-Hasan al-Ash‘ar? (b. 873 - d. 935), initially a Mu‘tazilite follower, later
diverged from the school's doctrines and developed his own theological stance. After renouncing Mu ‘tazilism
and embracing his father's faith, he authored ninety-nine works to establish a middle ground in theology.
Earlier, Muhammad Ibn Ishidq of Nishapur wrote a critique of Mu‘tazilite rationalism, which gained
prominence with the support of Caliph al-Mutawakkil in 847 A.D., thereby promoting orthodox Ash‘arism. 1©
The Ash‘arids aimed to strike a balance between philosophy and orthodoxy, becoming the primary
theological lineage of Sunni Islamic thought. The foundation of Ash‘ariyya, the most widely accepted and
official school, is attributed to the 10th to 19th centuries. Several of Ash‘ari's works have endured, including
Luma*, Ibdna, and "Maqalat al-Islamiyyin," serving as invaluable sources on earlier theological schools.'* Abi
Hamid Muhammad al-Ghazali (1049 - 1111 A.D.) contributed theological works such as Jawdhir al-Qur’dn
and ‘Aqida, along with Thya ‘Ulim al-Din," addressing morality and theology, and Tahafut al-Falasifa,
critiquing Greek philosophy.

Najm al-Din Abli Hafs ‘Umar al-Nasafi (1068-1142 A.D.) authored the seminal work ‘Agd’id," a significant
contribution to Scholastic Theology. Abi al-Fath Muhammad al-Shahrastani (1086 - 1153 A.D.) supported the
Ash‘arite theological system and wrote "Kitab al-Milal wa al-Nihal," providing an in-depth study of religious
philosophy. Siraj al-Din ‘Ali al-’Ushi composed Amali in 1173 A.D., a didactic poem elucidating Islamic faith
principles. "Mulhat al-I‘tigad," a critical work on Ash‘arite theology, was penned by ‘Abd al-‘Aziz Ibn ‘Abd al-
Salam al-Sulami (1182 - 1262 A.D.), known as Sultdn al- ‘Ulama’.»2

Moreover, Fakhr al-Din al-Razi's Kitdb Asds al-Taqdis and "Muhassal," al-Maturidi's "Kitab al-Tawhid," and
al-Jurjani's "Sharh al-Mawiqif" are pivotal works on Muslim faith doctrines. In the modern era, the
theological contributions of Jamal al-Din Afghani (d. 18977 A.D.) are commendable. He authored a manual
titled Radd ‘Ald al-Dahriyyin (Refutations of the Materialists), which effectively countered contemporary
sceptics and deniers. The Grand Mufti of Egypt, Shaykh Myhammad ‘Abduh (d. 1905), wrote a book on
‘Aqa’id named Risdla al-Tauhid, which presented Islam in an appealing manner to capture the attention and
interest of modern audiences.!3

To illuminate the field of 'Scholastic Theology,' an endeavour has been made to highlight the philosophical
developments that arose from the translation of Aristotle's works into Arabic. Indeed, a thorough study of
these works catalyzed the emergence of Islamic philosophy. 14 While it is acknowledged that its roots lie in
Greek sources, the Holy Qur’an and the Noble Hadith served as central influences for centuries. Muslims,
deeply immersed in Qur’anic teachings, made philosophical knowledge accessible in Arabic during the third
A.H. / ninth A.D. century. Despite its Qur’anic foundations, Islamic philosophy has been shaped by various
intellectual perspectives, including scholastic theology and Sufi doctrines.5

Shihad al-Din ibn Abf al-Rabi‘ authored a book, considered one of the earliest philosophical works in Arabic,
at the request of Caliph al-Mu‘tasim around 840 A.D. The work, focusing on political matters with
psychological insights, was later printed in Cairo under the title Suluk al-Malik fi Tadbir al-Mamalik. $Abt
Ya‘qib al-Kindi (d. around 260 A.H. / 873 A.D.), known as the philosopher of the Arabs, laid the groundwork
for early peripatetic philosophy in Arabic. He synthesized Islamic principles with Aristotelianism and
Neoplatonism in his treatises such as Fi al-‘Agl (On the Intellect) and Fi al-Falsafa al-‘Ula (On Metaphysics),
which wielded significant influence in the Muslim world.
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Abi Nasr al-Farabi (d. 339 A.H. / 950 A.D.) of Khurasan, central Asia, was the foremost disciple of al-Kindi
and the true pioneer of Peripatetic Philosophy. He provided commentary on Aristotle’s Organon and his
magnum opus, Kitab Ara’ Ahl al-Madina al-Fadila (The Book of the Opinions of the Citizens of the Virtuous
City), aimed to synthesize Plato's political philosophy with Islamic political thought. Thus, he is credited as
the founder of Islamic political philosophy and the introducer of formal logic in the Islamic world. Notably,
he endeavoured to demonstrate harmony between the philosophies of Plato and Aristotle.?”

Abi ‘Ali al-Husayn Ibn ‘Abd Allah Ibn Sina, commonly known as Ibn Sina (Avicenna), penned a seminal
manual titled Kitab al-Shifd’ (The Book of Healing). This work stands as a vast synthesis of peripatetic
thought, exerting significant influence across multiple dimensions of Islamic intellectual discourse for
centuries. Notably, both proponents and detractors of Islamic philosophy extensively engaged with his two
seminal books, Kitdb al-Najah (The Book of Salvation) and Kitab al-Isharat wa al-Tanbihat (The Book of
Directives and Remarks). Additionally, Ibn Sina's corpus includes visionary recitals and philosophical as well
as mystical treatises, enriched with al-Hikma al-Mashrigiyya (Oriental Philosophy), which hold profound
significance in the realm of philosophical literature.

AbG Bakr Muhammad Ibn Zakariya al-Razi, who flourished as an authority in Medicine, Philosophy, and
Chemistry, stands as the inaugural great clinical physician in the annals of medical history. 18 His
philosophical doctrine chiefly revolves around the eternity of five entities: God, the universal soul, first
matter, absolute space, and absolute time. Moreover, al-Razi, among independent philosophers, contested
the necessity of prophecy. 19

Another significant figure, AbG Rayhan al-Birtini, contributed to the critique of Avicennian natural
philosophy while introducing Hindu philosophical ideas into the Islamic world. Additionally, Ahmad Ibn
Miskuyah authored the pioneering Islamic work on philosophical ethics, named Tahdhib al-Akhlaq
(Purification of Morals), which holds a prominent place in the development of ethical thought within Islamic
philosophy. 20

During the period spanning the eleventh to thirteenth centuries, notable theologians such as Abi Hamid
Muhammad al-Ghazali (d. 1111), Ab{i'l Fath al-Shahrastani (d. 1153), and Fakhr al-Din al-Razi (d. 606 A.H. /
1210 A.D.) authored treatises critiquing peripatetic and Isma'ili philosophy. Al-Ghazili's critique of
peripatetic philosophy is articulated in his autobiography, al-Munguidh min al-Dalal (The Deliverance from
Error). However, his manual named Maqasid al-Falasifa presents him, according to Latin Schoolmen, as a
peripatetic. Finally, he composed Tahdfut al-Falasifa (Incoherence of the Philosophers) to dismantle the
views of philosophers and accuse them of straying from Islam by denying the creation of the world.

Of significant note is Fakhr al-Din al-Razi's Sharh al-Isharat (The Commentary upon the Isharat), a critical
work against Ibn Sina's Kitab al-Isharat, staunchly opposing peripatetic philosophy. Nasir al-Din al-Ttisi (d.
1274) provided a celebrated rebuttal to al-Réazi's work, staunchly supporting Ibn Sina's philosophy. In Spain,
Ibn Masarrah (d. 931), the Siifi Islamic philosopher, profoundly influenced later thinkers. He was succeeded
by Ibn Hazm (d. 1064), a jurist, theologian, and philosopher, renowned for his book Tawq al-Haméma (The
Ring of the Dove), esteemed for its exploration of platonic love.

Subsequently, the Spanish philosopher Ibn Bajjah (d. 1138) authored the philosophical masterpiece entitled
Tadbir al-Mutawahhid (The Regimen of the Solitary), a significant work concerning perfect intellect.
Following him, Ibn Tufayl (d. 1185) penned Hayy Ibn Yagzan (Living Son of the Awake), employing symbolic
language to address the harmony between intellect and revelation. Ibn Rushd (1126 - 1198), known in Latin as
Averroes, the preeminent Islamic philosopher of the Maghrib, endeavoured to reconcile faith and reason,
notably in his work Fasl al-Magadl (The Decisive Treatise). He earnestly sought to embrace peripatetic
philosophy by responding to al-Ghazali's Tahafut in his own Tahdfut al-Tahdfut (Incoherence of the
Incoherence).2!

‘Abd al-Haqq Ibn Sab‘in (d. 1270) of Murcia, renowned as the founder of the mystic sect of the Sab‘iniyya,
authored several significant works rooted in the doctrine of Wahdatu’l-Wujiid (the transcendent unity of
being). Meanwhile, ‘Abd al-Rahméan Ibn Khaldiin (1332 - 1406) of Tunis expounded upon the philosophy of
history in his al-Mugaddima (prolegomena). Additionally, Muhyi al-Din Ibn ‘Arabi (d. 68/1240), the
expositor of Stfi metaphysics, cast considerable illumination and influence on Sufism and Islamic
philosophy.

Theosophy is said to have been advanced by Shihab al-Din Suhrawardi (d. 1191), who amalgamated Platonic
philosophy, Neo-Platonism, the wisdom of ancient Persians, and Avicennian philosophy into the matrix of
Islamic gnosis, birthing a potent new philosophy of thought. His masterpiece work, named Hikma al-Ishraq
(Theosophy of the Orient of Light), propagated spiritual philosophy, leaving a profound impact not only in
Persia but also in Ottoman Turkey and the Indian subcontinent.

Furthermore, Ibn Turkah Isfahani (d. 1427) emerged as a prominent figure in the realm of philosophy,
endeavouring to synthesize various schools of Ishraqi, Mashsha’i, and ‘Arif. Similarly, Nasir al-Din al-Tdsi (d.
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1273) forged a closer integration of philosophical activity and Twelver Shi‘i theology in his work, Kitab Tajrid
al-‘Aqa’id (The Book of Catharsis of Doctrines), which is regarded as a major work of Shi‘i ‘Ilm al-Kalam
(scholastic theology).

A new phase in Islamic philosophy was inaugurated by Mir Damad (d. 1041/1631), who taught in the city of
Isfahan during the establishment of the Safavid dynasty in Persia. His most renowned student, Sadr al-Din
Shirazi (Mulla Sadra; d.1050/1640), authored a magnum opus titled Al-Asfér al-Arba‘a (The Four Journeys),
serving as a veritable summa of Islamic philosophy. Mulla Sadra integrated the schools of Mashsha’, Ishragq,
‘Irfan, and Kalam into a vast synthesis, which came to be known as Al-Hikmah al-Ilahiyya (Theosophy).22

As mentioned earlier, the true founder of scholastic theology was Abt’'l-Hasan al-Ash‘ari (d. 935 A.D.) of
Basra. It is noteworthy that during the medieval period, Muslims were primarily inclined towards two
theological schools: the Ash‘arite and the Mu‘tazalite. However, the Indo-Muslim intelligentsia of the 13th
century did not wholly adopt either of these schools of thought. Nevertheless, the majority of people tended to
lean towards Ash‘arite doctrines, which formed the foundational principles of Islam.23

During the medieval period in India, a plethora of Indian scholars made significant efforts to contribute
original works on Kalam, accompanied by commentaries and marginal notes. The notable works from this
period include as follows:

1. The book titled Hujjat Allah al-Baligha, composed by Shah Wali Allah (1176 A.H.) of Delhi, is widely
regarded as one of the most original contributions from Indian Islam to Muslim religious thought. Indeed,
the name and fame of this work are held in parallel with the esteemed positions of the works of Jamal al-
Din al-Afghani, Muhammad ‘Abduh, and Rashid Rid4.24

al-‘Aqa’id al-Sunniya of Shaykh Uthman b. ‘Tsa of Sind (d. 1600 A.D.).

Sawa’ al-Sabilof Shaykh Kalim Allah JahanAbadi (d. 1728 A.D.).

Sharh al-‘Aqa’id al-Nasafiyya of Sayyid Muhammed b.Yisuf al-Husayni of Delhi.

al-Fawa’id al-QadiriyyaSharh al-‘Aga’id al Nasafiyya of Moulavi ‘Abd al-Qadir bin Idris of Sylhet.

Sharh al-Figh al-Akbar of ‘Abd al-Qadir b. Idris of Sylhet.

Sawati‘ al-Alham Sharh Tahdhib al-Kalam of Shaykh ‘Abd al-Nabi

Sawati al-Alham Sharh Tahdhib al-Kalam of Shaykh ‘Abd al-Nabi b. ‘Abd Allah of Gujarat.

. Hashiya ‘Ala Sharh al-Dawini ‘Ala al-Addiyya of Shaykh Wajih al- Din al-‘Alwi of Gujarat.

10.Hashiya ‘Ala al-Urwah al-Uthqdof ‘Abd al-Hakim b. ‘Abd al-Rabb of Lucknow.

11. Hasihiya ‘Ala Sharh al-‘Aqa’idlil-Taftajaniof Shaykh Wajih al-Din al-‘Alwi of Gujarat. 25

12. Hashiya ‘AlaHashiya al-Khiyaliof ‘Allama ‘Abd al-Hakim b. Shams al-Din al-Sialkiti.

13. Hashiya ‘Ala Sharh al-Magqasid of Shaykh ‘Allama wajih al-Din al-‘Alwi of Gujarat.

14. Zubdah al-‘Aqa’id of Shaykh Muhammad Gauth b. Nasir al-Din al-Shafi‘! of Madras (Chennai).

15. al-Mu‘taqid al-Muntaqid of Fadl Rasul b. ‘Abd al-Mazid of Badayun. 26
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In short, Islamic scholars categorize Islamic teachings into three main components: doctrines (‘Aqa’id),
morals (Akhlaq), and law (Ahkam). Tlm al-Kaldm is a crucial aspect of the Islamic code of life, and scholars
across the Arab peninsula to the Indian subcontinent have dedicated works to it in the Arabic language. The
renowned work Hujjat Allah al-Bdlighah by its author Shah Wali Allah Dihlavi has significantly contributed
to all three aforementioned categories, earning him fame throughout the Muslim world.

Discussion:

It has been stated earlier that the compound term ‘Ilm al-Kaldm, combining ‘ilm (science) with kalam
(speech), serves as a theological discipline for the study of Islamic principles through debate. Notably, Abi al-
Hasan al-Ash‘ari pioneered scholastic theology. Mu‘tazilism, led by figures like Wisil ibn ‘Atd’ and al-
Khayyat, sought to interpret doctrines through reason. Defences of Mu‘tazilism include al-Khayyat’s Intisdr
and works by Qadi ‘Abd al-Jabbar. Dr. ‘Abd al-Karim Uthmin bin Mahmid al-‘Uthman synthesized
scholastic theology in Sharh al-Usiil al-Khamsa.Wasil ibn ‘Ata’s teachings were compiled in various manuals.
Notably, Mu‘tazilid doctrine was expounded upon by his disciple, Abi al-Husayn Ibn al-Tayyib al-Basri.

In fact, the Mu‘tazilid thought, influenced by Greek rational dialectics, sparked the emergence of Ash‘arid
opposition. Ab{i al-Hasan al-Ash‘ari, initially a Mu‘tazilite, later forged his own theological stance, birthing
Ash‘arism. Noteworthy figures like Najm al-Din Abi Hafs ‘Umar al-Nasafi and Fakhr al-Din al-Razi made
seminal contributions to Ash‘arite theology. Jamal al-Din Afghani and Shaykh Myhammad ‘Abduh’s modern
theological works further enriched Islamic discourse. Meanwhile, the translation of Aristotle’s works into
Arabic catalyzed the emergence of Islamic philosophy, with figures like al-Kindi and al-Farabi shaping early
peripatetic philosophy and Islamic political thought.

Ibn Sina’s Kitab al-Shifad’, a synthesis of peripatetic thought, influenced Islamic discourse. Al-Rézi pioneered
medical and philosophical concepts, contesting prophecy’s necessity. Ibn Bajjah and Ibn Tufayl contributed
to philosophical literature. Al-Ghazali critiqued peripatetic philosophy, while Ibn Rushd sought harmony
between faith and reason. ‘Abd al-Haqq Ibn Sab’in and Ibn Khaldiin furthered mystic and historical
philosophies. Suhrawardi’s theosophy left a profound impact, while Mulla Sadra integrated diverse
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philosophies in Al-Asfér al-Arba‘a. Al-Ash‘ari’s scholastic theology gained traction against Mu‘tazilism. Indo-
Muslims leaned towards Ash‘arite doctrines, shaping Islamic thought.

Conclusion:

In fact, the diverse landscape of Islamic scholarship reflects a rich tapestry of intellectual inquiry spanning
centuries and continents. From the pioneering works of philosophers like Ibn Sina and al-Rézi to the
theological debates between al-Ghazali and the peripatetic philosophers, Islamic thought has continuously
evolved and adapted to new challenges and contexts. The contributions of scholars such as Ibn Rushd, Ibn
‘Arabi, and Suhrawardi demonstrate the breadth and depth of Islamic philosophy and mysticism, while
figures like al-Ash‘ari and Mulla Sadra have shaped theological discourse and scholastic theology. The
enduring legacy of these thinkers underscores the enduring relevance of Islamic thought in the modern
world, serving as a source of inspiration and guidance for scholars and seekers alike.

We are aware of the fact that the credit of India in scholastic science is evident from its significant
contributions to ‘Ilm al-Kaldm, a fundamental aspect of Islamic scholarship. Scholars across the Indian
subcontinent have dedicated extensive works to this field in the Arabic language, demonstrating their
profound engagement with Islamic theological principles. The renowned work Hujjat Allah al-Bédlighah by
Shah Wali Allah Dihlavi stands as a testament to India's scholarly heritage, contributing substantially to
doctrines, morals, and law within Islamic teachings. This underscores India's pivotal role in shaping and
enriching the intellectual tradition of Islamic scholarship, earning recognition and esteem throughout the
Muslim world.
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